
The Last Teaching of Christ 
Week Four—Expect People to 

Hate You (John 15:18-25) 

Getting Started 

1. Some Christians fret about Jesus’ warning here and others wear it as a badge of honor. 
How does it make you feel? Are you worried about people hating you for following Jesus 
or does it not bother you? Why?

2. One commentator defined the “world” as “any human system opposed to the purposes 
of God.” That could refer to irreligious or religious systems. From which group have you 
received more opposition or hatred? Why do you think that is?

Digging into the Word 

1. Read 15:16-19. Have you ever felt like the transition from “love each other” to “the world 
hates you” was a weird pivot? Why or why not? What ties these two ideas together? 
[Hint - look at the language of being chosen in v. 16 and 19]. What does it mean to you 
to be “chosen” by Jesus?

2. Discuss the writings of Howard Thurman on hate and love [text on the back]. Do they 
help you see how the phrase “the world hates you” could be understood differently by 
different people groups? How do positions of privilege or strength shape our 
interpretation of Scripture? What about positions of under-privilege or weakness?
Which positions best characterized the early disciples?

3. Jesus was opposed by both the religious leaders of his day (i.e. Pharisees) and the 
empire (i.e. Rome). What’s the significance of that? Why was Jesus opposed by these 
two groups? What threat did he pose? What about today’s Christianity? What threat (if 
any) do we pose to power structures? What’s the danger of Christianity getting too 
cozy with religion or empire?

Applying the Word 

1.    “It’s one thing to talk about love. It’s another to define it and give it a face, a color, or
a religion.” Discuss this quote. What does it mean to you? What role does the Parable 
of the Good Samaritan have in defining the Greatest Commands? What’s the modern-
day equivalent?



In Jesus and the Disinherited, Howard Thurman sought to address the meaning of Christianity 
to “…the masses of men who live with their backs constantly against the wall. They are the 
poor, the disinherited, the dispossessed. What does religion say to them?“ The following are 
excerpts from the opening paragraphs for his chapters on Hate and Love.   

Hate 
Hate is another of the hounds of hell that dog the footsteps of the disinherited in season and 
out of season. During times of war hatred becomes quite respectable, even though it has to 
masquerade often under the guise of patriotism. To even the casual observer during the last 
war it was obvious that the Pearl Harbor attack by the Japanese gave many persons in our 
country an apparent justification for indulging all of their anticolored feelings. In a Chicago 
cab, enroute to the University from Englewood, this fact was dramatized for me. The cab had 
stopped for a red light. Apropos of no conversation the driver turned to me, saying, “Who do 
they think they are? Those little yellow dogs think they can do that to white men and get away 
with it!” 

During the early days of the war I noticed a definite rise in rudeness and overt expressions of 
color prejudice, especially in trains and other public conveyances. It was very simple; hatred 
could be brought out into the open, given a formal dignity and a place of respectability. But for 
the most part we are not vocal about our hatred. Hating is something of which to be ashamed 
unless it provides for us a form of validation and prestige. If either is provided, then the 
immoral or amoral character of the hatred is transformed into positive violence. 

Love 
The religion of Jesus makes the love-ethic central. This is no ordinary achievement. It seems 
clear that Jesus started out with the simple teaching concerning love embodied in the timeless 
words of Israel: “Hear, O Israel: The Lord our God is one Lord: and thou shall love the Lord thy 
God with all thy heart, and with all thy soul, and with all thy might,” and “thy neighbor as 
thyself.” Once the neighbor is defined, then one’s moral obligation is clear. In a memorable 
story Jesus defined the neighbor by telling of the Good Samaritan. With sure artistry and great 
power he depicted what happens when a man responds directly to human need across the 
barriers of class, race, and condition. Every man is potentially every other man’s neighbor. 
Neighborliness is nonspatial; it is qualitative. A man must love his neighbor directly, clearly, 
permitting no barriers between. 

This was not an easy position for Jesus to take within his own community. Opposition to his 
teaching increased as the days passed. A twofold demand was made upon him at all times: to 
love those of the household of Israel who became his enemies because they regarded him as a 
careless perverter of the truths of God; to love those beyond the household of Israel—the 
Samaritan, and even the Roman. 


